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Editorial

How wonderful to have such a good turnout for te dayeventin August when we met to
celebrate the centenary of Teil hardds ordinat

Mary Star of the Sea, Hastings on 25 August 1911 and exactiiwordred years later we marked

the occasion with a CatholicaMs s 1 n c o r p o r Massion tipe WoddWe lalsorenjaye

four presentations bgur excellentspeakersncluding two from France Now here | must make an
apology! As our Assistant Editor took a break afterwards (well, he deseraving worked so

hard on our behalf before and during the Hastings event) and the photographs he took over the two
days are still in his camerave will have to write a report for you for our next issue. | have
included a few photos of my own @age4 by way of compensatioand Dr Edward Echlids

account of his visit to the Auvergne on p&gs fascinating thankyou.

We do not usually includ@hgerpaperamore suited to journalsithis newsletteut we have been

given permissionwhichis gratefully acknowledg®on Page 16to reproduce for yothe articleA
Spirituality for Kientists- Historical Overviewby Francois Euvand have taken this opportunity to

do so Thisarticlewas provided as a scanned item but | hope it is clear to read and that you enjoy
it.

Finally, just as lhavecommencedny final year of ordinatio training with he Church of England

our ChairmanCanon Alan Nugenits preparing taetire as Subdean of Lincoln Cathedtater this

month Alan will celebrateand preactat the Eucharisbn Sunday 30 October at 10.3Dam sure

you will join me in wshing Alan every blessing forehfuture. How nice it will béor him to have

more time to sit in the sunofcows#di ng Teil hardé
Rosemary
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Notes to the Editor

Dear Rosemary

A year ago you very kindly included details of
my book The Priest and the Playwrighih the
Newsletter. | was really grateful. Recently a
figure mentioned several times in the letters on
which my book is based, has come to my
attention. Maude Petrevas known to my great
uncle and his literary friend, but | knew nothing
of her and the kters revealed nothing either

| enclose Wikpedia details in case she is of any
interest. | realize the link (if any!) with Teilhard
is very tenuous but | thought, as an obviously
neglected figure (at least, | assume she is!) she
might be of interest tgour readers

Best wishes

Margaret F. Brown

N

[Editor Comment Thank you Margaret. | include the
extract below as | believe it may interest some of our
readers who do not have internet acceAs. Teilhard
was at Ore Place in Hastings from 190812 and
travelled quite extensively throughout Sussex | wonder
if he knew of Maude Petre? Teilhard was ordained
priest on24 August 1911by Bishop Amigoi twice
mentioned in the Wilpedia extract below.

Maude Dominica Mary Petre (4 Aug 186316
Dec 1942) was a British Roman Catholic nun,
writer and critic involved in the Modernist
controversy. PetrépronouncedPetel) was born at
the family estate of Coptfold Hall, near the village
of Margaretting Essex, to an oldecusanfamily

on her father's side; her mother was a convert. She
was a granddatmger of the thirteentBaron Petre
and the fourth Earl of Wcklow. Petre was
educated privately. In her early twenties she
experienced some religious doubts and as a
remedy she was advised by hlsuitconfessor

Fr. Peter Gallweyto go to Rome and stud$t.
Thomas AquinasReflecting many years later on
her decision to follow this advic®etre concluded
that "it was a fairly crazy idea". Nevertheless in
1885, at the age of 22, she left for Rome where for
a year, under the direction of accredited
professors, she immersed herself in the thought of
Aquinas and in theeascholastiananuals then in
use. Her aunt Lady Lindsay informed friends that
"Maude has gone to Rome to study for the
priesthood".

In 1890 Petre joined thBaughters of the Heart of
Mary, a community founded in France during the
Revolution and ensequently more liberal than
many of the more traditional femaleligious
orders? In particular, it allowed members to live
in their own homes and wear street clothing
instead othabits She was named local superior in
1896 and provincial in 1900.

In 1900 shebegan a friendship with the Jesuit
priest George Tyrrelland they soon became part
of a circle of questioning Catholic intellectuals.
Petre already knewriedrich von Higefrom her
childhood, when he was one of her mother's most
favoured visitors. He introduced both her and
Tyrrell to the work ofAlfred Loisy. She had got
to know Henri Bremond while visiting the
headquarters of her religious community in Paris.
Through her, Bremond dn Tyrrell became
acquainted. When Tyrrell was expelled from the
Jesuits in 1906, Petre, who had bought Mulberry
House inStorrington Sussex, had a cottage built
for him in the garde and settled an annuity on
him.

In 1907, when Petre's bookatholicism and
Independence: Being Studies in Spiritual Liberty
was published, she was refused permission to
renew her vows in the Daughters of the Heart of
Mary. Peter Amige the therBishop of
Southwark, refused Petre tlsacramentdn his
diocese shortly thereafter. She dealt with this by
worshipping rgularly elsewhere.

After the death of George Tyrrell in 1909, Maude
Petre was concerned to compile his biography. In
1912 she published this in two volumes, although
the first was in fact Tyrrell's own autobiography
of his earlier years. The evident syntpathat she
showed for Tyrrell in his quarrel with the
authorities of the Roman Catholic Church led to
her work being placed on thedex of Forbidden
Bookshy theVaticanin 1913. This increased her
own difficulties with the Catholic hierarchy, but
her loyalty to Tyrrell's memory continued with her
publication of his Essays on Faith and
Immortalityin 1914 and a collection of his letters
in 1920.

Her book on the Modernist movement,
Modernism: Its Failure and lIts Fruit§published

1918 but completed in 1914), was one of the
earliest analyses of the Modernist movement. It is
not an objectie study, but shows considerable
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sympathy for the Catholic Modernists, many of
whom she knew personally, and is highly critical
of the antiModernist movement then dominant in
the Catholic Church.

In the Great War she was involved in nursing
work in Franceand her writings show a growing
interest in social and political themes. In her 1915
book Reflections of a Ne@€ombatant she was
critical of the unthinking patriotic euphoria of the
early stages of the war and showed some
sympathy for the ideals of padf. She wrote
various articles during the war on similar themes.
In 1918 she publisheBemocracy at the Cross
Roads in which she pointed to the limitations of
democracy in a period when the suffrage was
being considerably extended. In 1919 she
published,with J. Walker,State Morality and a
League of Nationsa work on the then nascent
League of Nationsin which she analysed the
practical difficulties behind the ideals ahe
League. But her 1925 bookhe Two Cities, or
Statecraft and Idealisshowed her commitment
to internationalism and the need for a genuine
reconciliation of peoples beyond mere political
agendas in the poestar period. She is important
as the only Enggh Modernist to write on social
and political matters.

In the postwar period she revived her interest in

theological and religious issues, continuing her
commitment to the ideals of Catholic Modernism.
This meant she was an isolated figure in the
Catholic Church in this period, when Modernism

was very much out of favour. Despite this, she
never left the Church and indeed in her memoir
My Way of Faith(1937) she spoke of her personal
loyalty to the Church and her need of its spiritual
guidance in her life.

In 1928 she publishedhe Ninth Lord Petrea
study of her ancestoRobert Petre, 9th Baron
Petre which showed him as being as critical of
the Gatholic Church in his generation as she was
in her own. Later she published major studies of
Modernist figures, especially von Higel and
Tyrrell in Von Hugel and Tyrrell: The Story of a
Friendship (1937) and the French Modernist,
Alfred Loisy, of whom sheavas a personal friend,
in Alfred Loisy: His Religious Significance
(published posthumously in 1944)She also
published numerous articles on Modernism and
related topics. Indeed she continued to write
almost up to her sudden death in London in
December 192 at the age of 79.

She was accorded #&equiem Massat the
Assumption ConventKensington Squ&, and
was buried at Storrington near to George Tyrrell.
Owing to her unrepentant Modernist views, the
bishop of her diocese, Amigo, would not allow a
Catholic priest to officiate at her burial. So her
difficulties with the Catholic hierarchy continued
to the end.

For completeeferencedarticlewhi ch al so | i st
writings see

http://en.wikipedia.org/wiki/Maude Petre

Text is available under thereative Commons
Attribution-ShareAlike License
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From Sheila Ward (by-enail):
Dear Rosemary,

I was first introduced to
and it was a revelation.Ever since then | have

been focused on what this could mean and how

his prophecy might be brought aboude implied

that women would play a part in this and as
womends wisdom has been i
of years in our patriarchal society this is the
pathway | have been pursuingxploring spiritual

potential and life experience with women who

have at lest fifty years life experience,
(see.wwv.sophiatree.co.uk) As a result of this |
published a book about three years afjowards

Wisdomb as ed on the way Wo m
could | ead wus t ©his Yeariitl har d
seemed necessar wisdonotogi ncl u

so theSecond Edition(with an introduction by
Ursula King) invites a wider consideration of life
experience As Ursula saysthe wisdom of the
old is very important but this seems to be lacking
today - perhaps because the young (although
burding with good will, energy and new ideas)
are so adept and absorbed withw technology
that the old are daunted from speaking from the
heart? (some of our old established beliefs may be
blocking the way!)

However TpeopHedy ecoultl &give such
hopeto the young today.My husband and | are
so concerned about the society into which our
grandchildren are growing up that we are offering
to send free packs of five or six books to reading
groups of older people (both men and women who
are willing to readand consider Their ideas and
life experience will be different from mine but |
hope the book may resonate and awaken
memories which will help them to elicit their own
wisdom
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So | am hoping you might be able to include this
in your newsletter and inwt readers who are
prepared to read and consider, tamail me:
sheila.ward@sophiatree.co.gk/iing their address
and how many copies they would like so that |
can post off the books.

Many thanks
With Goad wishes' Sheila

. . These tiny fossils, rather fragile now, had been
Part of Teilhardos f attached to card and carefully labeled in

on display in Hastings during the Teilhardds own handwr |

August 2011 Centenary Event.

Exhibits behind glassl hope you are able to
make out the details sufficiently.

Well, that is one way to recycle theology

examination papers!

Photos by Rosemary Cattell
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|l n the Footsteps of Teil ha

The Auvergneby Dr Edward P. Echlin

My wife Barbara and | this centennial year spent a week (almost literally) with Teilhard in his place of origin
and foundational education. Being there where he was born, baptized, learned and played, while reading his
later writings,gave new insights into his published thoughts. The family did not stay put all year in the
chateau at Sarcenat beneath the Puy de Déme but spent time in Glerment and wher e t hey
cousins had town houses which we visited, and in sprivpadl. At ClermontFerrand they attended mass

at the early medieval Notre Dame du Port, and evensong at the Capuchin church. There young Pierre played
with siblings and cousins and formed lifelong relationships especially with his cousin Claude Asagonnée
His father, who attuned Pierre to earth life and stones, is still remembered by local antiquarians as a learned

man and | andowner . Especially touching is the s
Chardiné, and thhee dhawrtdhs meaatl OGrocnitne ,n tthe famil ydés
moved to inside the church door and used as a hol
this font July 15 1881 was b ap sseznmyself vth water fomthe i | h ¢
font.

Teil hardds brothers, Ol i vier and Gonsague, who f

They are also included in the tragic photographic memorial of young parishioners who died in the trenches.
Both youngsters were with their parents at Pierre
Sea. Olivier and Gonsague are also commemorated in the memorial at Christ Church, ¢Herraont

Teil hardés | i f e wsarsivopoha happyfamilyrobthirieen., Hetlaterefouhdat diféicult to
return to his boyhood haunts. But always, even when carpeted in the office of theeptotationist
Garrigou Lagrange, Teilhard proudly called himself an Auvergnat. It was tedeaimed from his father

the precious beauty of earth life and matter, and from his mother devotion to the Sacred Heart, Jesus in his
humanity which connects God with all earth creatures. It is ironic and sad that in his burial service, at St
An dr e wtbesHudsam, the frozen ground, the matter which he so loved, would not open to receive his
remains. He was buried some days later in a thaw and without witnesses. Yet already, and all over the
world, the crowds were gathering.

Dr Edward P. Echlin

Honorary Research Fellow, Leeds Trinity University College; Visiting Scholar, Sarum College, Salisbury; author
Climate and Christ, A Prophetic Alternati¢€olumba, 2010).



A SPIRITUALITY FOR
SCIENTISTS

Historical Overview

Francois Euvé

OWADAYS IT IS A COMMON ASSUMPTION that scientific work entails
Nan ‘atheistic methodology’. Although somewhat provocative, this
formula expresses what the Second Vatican Council called the rightful
‘autonomy of earthly affairs’.’ The scientific investigator is free to
construct any scenario likely to explain phenomena without needing to
have recourse to some ‘supernatural’ element which would intervene
as a special complement to a series of ‘natural’ causes.

Such an attitude is justified not as an example of tolerance which
avoids challenging modern secularisation, but as the outcome of a
reasoned theology of creation. The act of creation consists in handing
over to creatures ‘their own stability, truth, goodness, proper laws and
order’.” Thus, according to their ‘species’, each acquires the capacity to
move by its own power and to enjoy a certain autonomy from the
environment; in the case of the human species, this takes the form of
freedom. On this understanding, the intellectual process of knowing
belongs to a different order from the personal choice of faith, which
involves liberty.’

Such an outlook helps to explain why, from the early development
of modern science at the start of the seventeenth century, the attitudes
of scientists to religion have been very diverse. There are those who
deliberately separate science from the quest for meaning, either because
they set aside the latter as without interest, or because they consider the
two tasks to be unrelated. However, today such attitudes—which could
vary from indifference to a prudent distancing—are less common than

' Gaudium et spes, n. 36.
2 Gaudium et spes, n.36.
3 See Le savant et la foi, edited by Jean Delumeau (Paris: Flammarion, 1989), 37.

The Way, 50/1 (January 2011), 95-104
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they used to be. Advances in science, particularly in the domain of
bioscience, raise questions about human destiny—about what it is to
be properly ‘human’. These are questions which the positivistic approach
had resolutely ruled out as irrelevant, given that there was only one
enterprise worth undertaking—the investigation of scientific truth.

In this article, I would like, with the help of a number of significant
figures, to distance myself historically from today’s attitude to the
‘spirituality of scientists’. Clearly these figures are special cases, but
their influence, extending beyond the limits of the scientific world,
shows that their ideas are in harmony with the preoccupations of
many. We will consider in succession: Isaac Newton, Charles Darwin,

Albert Einstein and Pierre Teilhard de Chardin.

Divine Sovereignty: Isaac Newton

Newton is not the founder of modern science, but he is the man who
brought to perfection a world system conceived by his great predecessors:
Copernicus, Galileo, Kepler. His work was to complete, to a large
extent, the unification of the universe begun in the century before
him. By showing how the movements of the planets obey a law of
gravity which can be observed on earth, he established a general law
that allows one to understand the structure of the cosmos.

However, the work of Newton was not limited to the field of
scientific knowledge. It went along with a spiritual search that aimed

Sir Isaac Newton
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at glorifying the divine activity—and this at a time when society set
little store by religion. From Newton’s point of view, the contemplation
of cosmic order was the surest way to arrive at knowledge of a divinity
whom religions, divided among themselves, were failing to reflect.

Newton’s principal work, the Principia mathematica philosophiae
naturalis (‘Mathematical principles of natural philosophy’) ended, from
its second edition (1713) onwards, with a ‘General Scholion’. This is,
in effect, a conclusion that brings into focus the author’s natural
theology, which had remained implicit in the rest of his work. Far from
being a simple appendix, the scholion helps one to understand the
overall aim of the Newtonian project. The author declares that:

This most elegant system of the sun, planets, and comets could not
have arisen without the design and dominion of an intelligent and
powerful being .... He rules all things, not as the world soul but as

the lord of all.*

The emphasis here is on the order of the world. The cosmos is a
harmonious ensemble, of which God is both the source and the
guarantee. The image frequently used at this period is that of the clock.
The regularity of clockwork seems to reflect that of the heavenly bodies,
which are themselves the ideal parallel for worldly phenomena. As in
the ancient scientific systems, the heavens are the origin of all
movement. But the difference now is that the regularity seen above is
presumed to apply to all that happens below and, despite appearances,
earthly phenomena are thought to obey mathematical laws.

For the followers of Newton, God is both the designer and
producer of the clock, and also the one responsible, by means of
‘providence’, for its proper working. Divine omnipotence is visibly
manifested in the very structure of the world. Hence words suggesting
sovereignty (like dominus, dominium, dominatio) are frequent in the
text. Such a vocabulary excludes any pantheistic interpretation of
Newton’s theology, despite the presence of certain elements in his
physics that seem to point in that direction.

Nevertheless, the way in which God shows Godself remains
mysterious. Newton’s insistence that the action of God displays itself in
a necessarily cogent manner goes alongside his refusal to define what

* Isaac Newton, The Principia, translated by I. Bernard Cohen and Anne Whitman (Berkeley: U. of
California P, 1999), 940.
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this ultimate cause really is. One of the paradoxical aspects of
Newtonian mechanics is that he wanted to maintain the action of God
in nature while, in the long run, providing support to those who were
promoting a radically secular vision of the universe.” For Newton, the
divine essence remains unknowable. One arrives at the knowledge of
God only by an inductive argument based on the effects of God’s
action. God’s substance remains for ever beyond human reach. From
this point of view, Newton’s theology is deeply agnostic.” There is a
contrast between the transparency of the world, thanks to the simple
laws that unify it, and the opaque darkness of ‘the hidden God’. One
has to acknowledge that God has not revealed everything to the
human race, and that God’s omniscience cannot be fully shared, even
if we are able to participate in it to some extent. An insurmountable
barrier separates the world that can be known by us (which includes
knowledge of the celestial spheres) from the world of the divinity.

This sharp duality entails certain theological consequences. It
prevents Newton from giving credit to the theological doctrine of the
incarnation: if God reveals Godself in the world—as happens
everywhere—it makes no sense for God to become incarnate in one
particular figure who is part of that world. Jesus can be accepted as an
exceptional human person who manifests by his actions a certain
relationship with God. One may call him ‘divine’ if one wants to
indicate that Jesus shares in the almighty power of creation, but it is
not possible to speak in strict terms of a hypostatic union.

From William Paley to Charles Darwin

The Newtonian model is adapted primarily to the physical world. In
his day, the living world seemed far too complex for the application of
mathematical laws. However, this idea gradually gathered speed. At
the end of the eighteenth century, an Anglican theologian, William
Paley, undertook a sort of extension of Newton’s theology to include
living organisms. Here also it is the image of the clock that served as
guide. Living organisms are such well-ordered systems that any study
of them must lead to the notion of the ‘intelligent designer’. For Paley,
the contemplation of these beings discloses such a powerful harmony

> See John H. Brooke, Science and Religion (Cambridge: Cambridge UP, 1991), 118.
¢ See Richard Snobelen, ‘“God of Gods and Lord of Lords”: The Theology of Isaac Newton’s
General Scholium to the Principia’, Osiris, 16 (2001), 169-208.
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